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Chapter 1: Calvinism a Life-System  
This chapter discusses the various concepts of Calvinism, and compares and contrasts Calvinism as a life system with other life systems in three fundamental relations of life, i.e. to God, to man and to the world.

In our day, modernism, as an all-embracing life system, poses a great threat to Christianity, and Christians must fight against it with an equally comprehensive life system. It is the author’s conviction that Calvinism is the only decisive, lawful and consistent defense for Protestantism against modernism.

The term Calvinism has been used in various ways in various places. It is used in Roman Catholic countries as a sectarian name for those in Reformed churches. It is also used to describe those who hold to the doctrine of fore-ordination. Thirdly, it is used as a denominational title, e.g. Calvinistic Methodists. Fourthly, it is used as a scientific name, in a historical, philosophical and political sense. The domain of Calvinism is very broad. Calvinism is rooted in a form of religion of its own. It developed a peculiar theology, then a special church-order and then a form for political and social life, and for the relation between Christianity and the world. It stands as one of the five entirely different world views, the others being Paganism, Islamism, Romanism and Modernism. 
The author goes on to show that Calvinism is an all-embracing system of principles by looking first of all at how it views the three fundamental relations of all human life. Firstly, in our relation to God, which dominates every general life system, Paganism worships God in the creatures, Islamism isolates God from the creature, Romanism places the church between God and the creature, but Calvinism sees God as entering into immediate fellowship with the creature. Calvin, more than Luther, saw clearly this principle of direct fellowship with God and taught that every department of human life is to come under God. In contrast to these four life systems, Modernism cuts off all ties with God. Now Calvinism did not invent this fundamental principle of immediate fellowship with God but it simply made it clear. The persuasion that the whole of a man’s life is to be lived in God’s presence has become the fundamental thought of Calvinism. Secondly, in our relation to man, whereas the the other life-systems end up with at least two classes of people, Calvinism views all men as equal before God and consequently equal as man to man. Calvinism condemns all slavery, systems of caste and hierarchy among men. Thirdly, in our relation to the world, Paganism places too high an estimate of the world, Islamism has too low an estimate, Romanism brought the world into the church, but Calvinism, instead of Anabaptistic world-flight, teaches that it is the duty of man to serve God in the world and in every position of life. 
Calvinism is one of the principal phases in the general development of our human race and it seeks to still further influence the course of human life for good. Only under the influence of Calvinism does the impulse to press forward to a higher form of social life and condition proceed from the people themselves.     

Looking back in history, we see that the world would be a very different place today without the rise of Calvinism in the 16th century. Calvinism still carries in itself a wondrous power for the future of the nations and it alone arms us with an inflexible principle which will guarantee victory.
Chapter 2: Calvinism and Religion 

This chapter looks at three main areas, namely, the Calvinistic answer to the fundamental questions of religion, the Calvinistic view of the church and Calvinistic morality.

The first question in religion is whether religion exists for the sake of God or man. Whereas the religions of the world view religion as existing for the sake of man, Calvinism teaches that it exists for the sake of God. It is true that religion brings blessing to man but the essence and very purpose and goal of religion is God, who created all things for Himself. God has made man religious by putting the sense of the divine in him. Man has been created to admire and adore the Triune God. The second question in religion is whether it is direct or mediate. Calvinism holds that religion must be without any creaturely intercession and that there is to be direct communion between God and the human heart. Fallen man stand in need of a Mediator but such a Mediator is not found in man but in the God-man. Those who view religion for the sake of man inevitably look to man as a mediator for his fellow-man. Calvinism removes all priestly intervention of man and places each individual before God. The third question has to do with whether religion is partial or comprehensive. Those who hold that religion exists for man and is mediate will also view religion as partial, i.e. it is confined to certain areas of life that are sacred. Calvinism, on the other hand, teaches that religion is universal in character and has universal application. Religion concerns all of creation and the whole of human race. The fourth question has to do with whether religion is normal or abnormal, i.e. soteriological. The prevailing notion is that religion starts from man as being normal and it slowly evolves from the lowest to the highest forms. Calvinism on the other hand, views man as fallen and in need of regeneration. Also, because of sin, fallen men require a revelation from God to be a lamp to our feet and this revelation is found in the Scriptures. There can be no true religion without regeneration and revelation. 


The author then looks at the Calvinistic concept of the essence, manifestation and purpose of the church. In its essence, the church is a spiritual organism, having its centre in heaven. The true sanctuary is now above whereas what we have on earth is but a shadow. Rome brought the sanctuary back to earth and Calvinism fought against its sacerdotalism. As to the form of manifestation her on earth, the church is a local congregation of believers or a group of individual confessors living in some ecclesiastical union and in obedience to the ordinances of Christ. The government of the church is centered in Christ for He rules His church by means of His Spirit which He sends to His people. The church as a congregation of believers does not exclude the children of believers for the natural bond is consecrated  and the life of the church proceeds hand in hand with the natural organic reproduction of mankind in succeeding generations. The church is not confined to any state or nation but the whole world is its domain. With regard to the purpose of the church on earth, it exists merely for the sake of God and His glory. So for example, Church discipline is primarily for the preservation of the Holiness of God.

The third area of consideration is the Calvinistic view of morality. Romanists have charged Calvinism with a tendency towards moral laxity on account of the doctrine of predestination. Calvinists reply by pointing out that the moral fruits of Calvinism, e.g. the Puritans, show this charge to be false. Calvinists have also been charged with legalism but against this charge is false because Calvinism never teaches that salvation can be attained by keeping the law. Calvinism places the believer before the face of God in all areas of life and reminds him that at the end of his pilgrim journey, he must face God’s judgment. Calvinism recognizes that everything in this universe has been ordained by God including the smallest of details. For the Calvinists, all ethical study is based on God’s law. In contrast to the Anabaptist, Calvinism does not avoid the world for the world, while fallen, is still being upheld by God’s common grace and is being redeemed by Christ.


Finally, the author warns that not every intimate intercourse with the unconverted world is lawful for Christians and he mentions three things, namely, card playing, theatres and dancing. As for the first, it is to be avoided because it fosters the dangerous tendency to look away from God and to put one’s trust in fortune of luck. As for theatre, the danger lies in the moral sacrifice which is often demanded of actors and actresses for the amusement of the public. As for the third, the problem is not dance itself but the impurity to which it is often in danger of leading.            
Chapter 3: Calvinism and Politics 

This chapter applies the concept of God’s sovereignty to three areas, namely, the State, Society and the Church, and looks at the duty of the Magistrate towards God, the Church and individuals.

The institution of states and the magistrate was made necessary because of the fall. Had man not fallen into sin, there would be just one world empire ordered after a patriarchial fashion. Every State-formation and assertion of the Magistrate’s power is thus always unnatural. This is where the battle between Authority and Liberty originates. Calvinism holds that the State and its magistrates have been instituted by God as an indispensable means of preservation in a fallen world, but it also warns against the danger which lurks in the power of the State. God created nations and thus nations exist for His glory. The authority to rule over another man does not lie in man himself but it comes from God, who alone is Sovereign. While Calvin taught that the authority to govern does not lie in its form, yet the most desirable form of government is a republic, where the people themselves choose their own magistrate. In summary, God alone is sovereign, sin has made government necessary, and man possesses the power to rule over his fellow-man from God.

The two theories that oppose this Calvinistic view of politics are: popular sovereignty and state-sovereignty. The first can be seen in the French revolution, which, unlike the rebellion and revolution in Netherlands and America, had an atheistic basis. Man’s free will replaced God’s sovereignty and all authority proceeded from man. The second, which has a pantheistic base, can be seen in Germany, where the state became a mystical concept and being. The law is right, not because it is in harmony with the eternal principles of right, but because it is law, and it can change overnight. In contrast, Calvinism maintains the sovereignty of God as the highest source of authority among men and it creates in man the courage to protest against the unrighteousness of the law in the name of the eternal God.

Calvinism holds to sovereignty of in the individual social spheres. The family, the business, science, art and other social spheres do not own their existence to the state. This leads to an antithesis between State, which is the result of the fall, and society, which is the result of the creation ordinances. The concept of constitutional government and public law, which arose from Calvinism, endeavours to regulate the mutual relationship between these two powers. The State-government has no right to impose its laws in the spheres of personality, family, universities, guilds etc. God is to rule in all these spheres. Nevertheless, the government may interfere in these autonomous spheres whenever different spheres clash, when those who are weaker are abused by those who are stronger, and to coerce all together to bear personal and financial burdens for the maintenance of the natural unity of the State. In summary, Calvinism deduces the rights and liberties of social life from the same source from which the government obtains its authority, namely, the absolute sovereignty of God.


As for the sovereignty of the church in the state, Calvinism opposes the idea that it is the duty of the government to extirpate every form of false religion and idolatry. It is not true that the church of Christ on earth can only express itself in one form and one institution, which was what happened during the Middles ages. Calvinism was responsible for rupturing the unity of the church and in Calvinistic countries, a rich variety of all manner of church-formations revealed itself. 


As for the duty of the magistrate towards God, the magistrate has to recognize God as supreme ruler and is to rule according to His ordinances. It has to restrain blasphemy, maintain the Sabbath and invoke His divine blessing. All nations are to be governed in a Christian way, i.e. in accordance with the principle which flows from Christ. As for the duty of the magistrate to the church, the magistrate is not to form a judgment on which of the many churches is the true one but is to consider the multiform complex of all these denominations as the totality of the manifestation of the church of Christ on earth. It is the privilege of the church and not the state to determine her own characteristics as the true Church and proclaim her own confession as the confession of the truth. Finally, as for the duty of the magistrate to the individual, it is to recognize that every man stands as king in his own conscience, and thus it must cause this liberty of conscience to be respected by the church and to give way itself to the sovereign conscience. Calvinism proclaims a liberty of conscience which enables every man to serve God according to his own conviction and the dictates of his own heart.              
Chapter 4: Calvinism and Science 

As for the relationship between Calvinism and science, this chapter covers fours areas, namely, that Calvinism fosters a love for science, that it restored science to its domain, that it delivered science from unnatural bonds, and in what way it found a solution for the unavoidable scientific conflict.

Firstly, inherent in Calvinism is an inclination and incentive to scientific investigation. The author gives one example of this from the history of Calvinism, namely, the siege of Leyden and the formation of the university of Leyden. The Calvinistic doctrine of predestination was the strongest motive in those days for the cultivation of science, which includes not just the discovery of specific phenomena through empirical methods, but also the bringing together of these discoveries under one principle. Calvinism teaches that God has foreordained everything in this cosmos and that there exists a firm will which carries out its designs both in nature and history. The law and order, stability and regularity observed in the cosmos is consistent with this truth. God’s decree is the foundation and origin of both natural as well as spiritual laws. Faith in the unity and order of things thus awakens and fosters a love for science, and without such faith, science is unable to go beyond mere conjectures and to ascend from empirical investigation of special phenomena to the law which rules over it.


Secondly, Calvinism restored to science its domain. During the middle ages, cosmic science was eclipsed by the extreme pilgrim concept which did not concern itself with this present world. In contrast, Calvinism urged the people to go back from the cross to creation and threw open again to science the vast field of the cosmos. It is true that Christianity is concerned with salvation but it is not true that it has nothing to do with the cosmos for Christ brings redemption and restoration not just to individuals but to the cosmos as well. Calvinism put an end to contempt for the world, neglect of temporal and undervaluation of cosmical things. The author then discusses the doctrine of common grace, which seeks to reconcile the doctrine of sin and total depravity with the good in unbelievers. Rome tried to reconcile this by positing two spheres, i.e. nature and grace. This dualism lacks the scriptural conception of sin and undervalues human nature. Calvinism accounts for the good in fallen man by the doctrine of common grace, through which the effects of sin in man and society are restrained. Calvinists do not limit themselves to theology and leave the other sciences to unbelievers, but they view it as their task to know God in all His works.  

Thirdly, Calvinism gave to science its indispensable liberty by freeing it from all unnatural bonds. During the middle ages, universities came under the influence of the Vatican and in this way science surrendered its independent character. Furthermore, the church harassed and persecuted innovators on account of their expressed opinions and writings. All this was changed by the arrival of Calvinism, which discovered the sphere of common grace and offered a safe habour to those who were persecuted. Calvinism called Christianity back to the order of creation and taught that while Christians are pilgrims on the way to their eternal home, they were still to perform the important task of subduing the earth according to God’s will, and in order to subdue the earth, a knowledge of the earth was indispensable. 

Fourthly, Calvinism alone offers the solution to the sharp conflict of scientific principles. This conflict arises between those who believe in the Triune God and His word, and those who hold to Deism, Pantheism and Naturalism. This conflict is thus not between faith and science but two kinds of faith for every science presupposes faith. The normalists view this world as normal and as moving by means of evolution from its potencies to its ideal. The abnormalists view the world in its present condition as having been disturbed by sin and requiring regeneration. Both of these faiths have different origins and both claim the whole domain of human knowledge. Unlike in centuries past where the Christian world-view dominated the world, today, the Normalists have conquered the world. Calvinism teaches that it is impossible for these two types of science to agree and that every effort to make them agree will fail. Rather than leaving science in the hands of our opponents, Christians are to renew all scientific investigation on the lines of Christian principles.       
Chapter 5: Calvinism and Art 

This chapter looks at the relationship between Calvinism and art in three points, namely, why Calvinism was not allowed to develop an art-style of its own, what flows from its principle for the nature of art, and what it has actually done for its advancement. 


Art is one of the richest gifts of God to mankind and that the artistic instinct is a universal human phenomenon. It is true that Calvinism did not develop an architectural style of its own unlike for example the Greek and Roman Church, and the reason for this lies in the higher principle of religion attained in Calvinism. It should be noted that art and religion are closely related, and that not a single art-style did not arise from the center of divine worship. Now this alliance of religion and art represents a lower stage of religion. We see this for example in the symbolic service of the Old Testament being replaced by spiritual worship in the New. Religion and art each have a life-sphere of their own and with a richer development, these two spheres necessarily separate. And thus, Calvinism, because of its highly developed spiritual principle, was neither able nor permitted to develop its own art-style. As for the objection that if Calvinism were truly an independent life-tendency, it should create its own art-style, even if it were purely secular, two things should be noted. Firstly, a purely secular art-style independent of religion is not possible. Secondly, Calvinism, which puts all of life under God, would never result in a purely secular art-style. 


Secondly, the author looks at what interpretation of the nature of art flows from Calvinism. Calvin himself did not oppose the lawful use of art but rather readily approved of it, as seen in his Institutes and Commentaries. He viewed art as a gift of the Holy Spirit and that it reveals to us a higher reality than is offered by this sinful world. As to the question of whether art should imitate nature or transcend it, the proper view is that art ought to remind us of the beautiful that was lost at the fall and lead us to anticipate its perfect coming luster. Art does not originate from man but from God, who is the source of all beauty and since God is sovereign, He imparts these artistic gifts to whom He will. God alone is the original creator and artist while man, as God’s image bearer can only imitate and reproduce after God.

Thirdly, the author looks at how Calvinism has encouraged the progress of the arts in principle. During the middle ages, the Church became the guardian of higher human life and development. In the 16th century, four great movements arose in order to escape this ecclesiastical tutelage, i.e. the Renaissance in art, Republicanism in politics, Humanism in science and Reformation in religion.  Calvinism, by its pure spiritual religion, deprived the artist of his specifically religious art but in exchange offered him the whole world to be religiously animated. Through its doctrine of common grace, Calvinism did not limit all liberal art to regeneration but taught they were gifts which God sovereignly gave to both believers and unbelievers according to His good pleasure. Calvinism teaches that the world after the fall is still a threater for the mighty works of God and humanity exists to glorify God and to this end, He has ordained all sorts of life-utterances for humanity, including art.


The author then shows how Calvinism has actually advanced the development of art by looking at two areas, namely painting and music. In the area of painting, Calvinism, with its doctrine of election, contributed to the idea that even the seemingly small, common, and insignificant things had value, and thus opened to the artist an entirely new world. Rembrandt and other Dutch artists of the 16th and 17th century are good examples of Calvinistic influence on art. In the area of music, Calvin freed music from the tutelage of the church and opened the door to its modern development. Bourgeois, who laboured in Geneva under Calvin, broke away from the Gregorian chants and adopted tunes from the popular melodies so that all the people could sing. Even Roman Catholic writers are constrained to acknowledge that the beautiful development of music in the 18th and 19th century for the most part owed its rise to the heretical church-hymns.     
Chapter 6: Calvinism and the Future 

This chapter discusses the degeneration in society, various solutions which are bound to fail, and finally, the only true solution, namely, Calvinism.


Based on a survey of the present, the future prospects for the world do not look bright. While the world may be flourishing materially and physically, it is suffering from great moral and spiritual declension; and this declension will not be improved through the process of evolution. Nothing less than the gospel of Christ can save the world from destruction, as seen in the first and sixteenth century. However, unlike those centuries, this present one suffers from a great absence of receptivity to the truth of the gospel. Modern man thinks that he has outgrown Christianity. Part of the reason for this spiritual degeneration is that the Church has fallen asleep and failed to perform its duties in this world. Another factor is the rise of the atheistic worldview, as exemplified in the highly destructive French revolution of 1789, which had its roots in the violent suppression of Protestantism in France. In Germany, the philosophers likewise rejected Christianity, but instead of atheism, they turned to pantheism. The modern spirit is based on two ideas, namely, the material has replaced the divine, and the free will of man has replaced the sovereignty of God. Material possessions, pleasure and power have become the chief pursuits of man. On the other hand, there are those who seek a nobler life in the intellect and conscience. This includes liberal Christianity, which denies the fundamental truths of the Bible.


The author then examines Roman Catholicism’s conflict with the world. While it is true that Rome stands opposed to atheism and pantheism and shares many things in common with Protestants, nevertheless, we may not place any hope in the future on Rome. A rapid survey of various Roman Catholic countries will testify to this, i.e. Rome’s world and life view leads to regress rather than progress. It is only along Protestant lines that successful advance can be attempted. However, there are two different tendencies rising from Protestantism that will likewise lead to failure, namely, the practical and the mystical. The former focuses on philanthropy, evangelism and missions but neglects doctrine. While works are important, they cannot replace true doctrine. Instead, they must proceed from it. The latter seeks to warm the heart but neglects the head and the hand. By its very nature, mysticism is seclusive and avoids contact with the outside world.

In order to do battle with the world, Christians are to seek a coherent world and life view which rest firmly on its principles, and only Calvinism provides such a system. A return to Calvinism involves four things. Firstly, where Calvinism still exists, it should be strengthened and its influence acknowledged, for many people enjoy the fruits of Calvinism without realizing or acknowledging it. Secondly, Calvinism should again be made the subject of study in order that the world may come to know it. Thirdly, the principles of Calvinism need to be developed in accordance to the needs of the time and applied to the various domains of life, e.g. law, science, literature, psychology. Fourthly, those churches that claim to be Reformed should not be ashamed of their own confession but should boldly defend it against the world.


The author then discusses two fundamentally different principles – one based on the concept of election and another on the concept of selection. The latter seeks to solve problems and explain differences in life on the basis of natural selection whereas the former views things from the perspective of God’s sovereign election. Finally, the author reminds us that Calvinism is the solution to the fundamental problems in the world and that only the Holy Spirit can make it effectual.   
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